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PREFACE 

Jehovah's Witnesses receive less attention than they deserve. Founded 
little more than a century ago by a draper named Charles Taze Russell 
in Pittsburg, Pennsylvania, they are now represented in almost every 
country of the world. Wholly unorthodox by traditional Christian 
standards, their teaching are not without appeal to an ever-increasing 
number of people, as evidenced by a comparison of statistics in their 
recent Year Books. 

The number of books dealing with the Jehovah's Witnesses is not 
impressive. Only a dozen major works have appeared in the last twenty- 
five years, and most of these are now out of print or too dated to be of 
any real use to persons seeking information on current Watch Tower 
issues and teaching. 

An overall review of the books reveals that most aspects of the New 
World Society have been fairly well covered. Armageddon Around tht 
Comer; Year of Doom - 1975, and Millions Now Living Will Never Die, 
have provided good background information on the Witnesses. The 
Watch Tower's doctrines have been presented in The Theology of 
Jehovah 's Witnesses, and Jehovah's Witnesses - What They Believe. 
Stories of converts &om the ranks of the Witnesses have been told in 
Thirty Years A Watch Tower Slave, and Why I Left Jehovah's Witnesses. 
Only in the field of apologetics - Christian answers to the Watch 
Tower's false teachings - has this treatment been inadequate. The 
notable exception to this was Martin and Klann's Jehovah of the 
Watchtower; although even this book did not deal exclusively with 
apologetics, but also delved into the history of the movement. Nor was 
it as comprehensive as it could have been; for it left many of the minor, 
but nonetheless important, Watch Tower teachings unanswered. For 
many years unobtainable, this book was revised and reissued in 1974. 
Most of its contents, along with additional information, was incor- 
porated into Walter Martin's monumental work, The Kingdom of the 
Cults. Another book in the same vein as The Kingdom of the Cults is 
Anthony Hoekema's The Four Major Cults, which has an excellent 
section (also available separately in booklet form), dealing with 
Jehovah's Witnesses. 
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Why I Left Jehovah's Witnesses (mentioned above) and Into the 
Light of Christianity are also concerned with apologetics, but neither 
book can be recommended without reserve. Both attempt to bolster 
their arguments, especially in regard to the deity of Christ and the 
immortality of the human soul, on unsound Scriptural texts, which 
alert Witnesses could triumphantly point to as incorrect. In many cases 
the fault lies in the sometimes inaccurate translation of the King James 
Version of the Bible, which both authors have used as their basic text. 
But this is no excuse, and from previous experience as Jehovah's 
Witnesses, the authors should have been aware that the use of faulty 
texts reveals their own ignorance and confirms the vigilant Witness in 
his belief of his superior knowledge of the Bible. 

Marley Cole's Jehovah's Witnesses - The New World Society was so 
condescending to the Witnesses as to be almost pro- Watch Tower - so 
much so, that the Watch Tower hierarchy gave it their seal of approval 
and even recommended that it be read by the Witnesses themselves. 
Two other notable books, Royston Pike's Jehovah's Witnesses and 
H . H .  Stroup's Jehovah's Witnesses have been out of print for many 
years, and though Stroup's pioneer study was re-issued in 1967, its 
1945 text is of little use in describing present-day conditions in the 
Society. 

This, then, is another book on Jehovah's Witnesses. Does it have a 
purpose? Does i t  fulfil a need? Does it have anything to say that has not 
already been said? 
AU three questions can be answered affirmatively. Its purpose 

is to acquaint or reacquaint a Christian with the Scripturally unsound 
foundations upon which Pastor Russell's Watch Tower Society has been 
erected. It fulfils a need in supplying a sound Scriptural basis for every 
important Christian doctrine. Incorporating much of what has already 
been said on the Watch Tower's major Scriptural deviations, this study 
also examines many of the minor, but equally important, Christian 
doctrines that are constantly being attacked by the Jehovah's Witnesses. 

The Watch Tower's multitudinous ~ublications never tire of hi&- 
lighting the divisions that afflict the Christian Churches and of ~our ing  
scorn on the honest attempts to effect a reconciliation. But despite the 
Watch Tower's invective and its predictions that these divisions will 
continue, the Churches are drawing closer together as the Holy Spirit 
continues to make them more aware of the scandal of their divisions, 
and their mutual need for each other in the face of the growing com- 
plexity of the problems of the modem world. 
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A closer study of each other's doctrines is revealing that there is a 
far greater field of agreement than was previously thought; and there is 
every reason to hope .that the Spirit who has begun this work of 
reunion will not fail to bring it to fruition. Aware of the unity that has 
already been achieved between Catholics and Protestants and the 
Eastern Rite Churches, and the common hope that they have in Christ 
Jesus, the author, who is himself a Roman Catholic, has not hesitated 
to speak of the "Christian Church" and the "Christian Faith" when 
comparing the doctrinal differences that exist between them and the 
Jehovah's Witnesses. This is not an attempt to  minimize the divisions 
that still separate orthodox Christianity, but these divisions are not so 
@eat that one or another of the above groups can n o  longer be called 
Christian; and as there is but "one Lord, one faith, one baptism" 
(Eph 4 4 ,  then to  a greater o r  lesser extent, all  must belong to that one 
Church founded by Christ; and being in the one house of God, they 
must continue to strive for that unity of mind and heart that brothers 
in Christ should have (Jn 17:21). 

There is every likelihood that Jehovah's Witnesses would not be 
swayed by any amount of Scriptural evidence that is contrary to the 
Watch Tower's teachings, but this should in n o  way be construed as a 
sign of bad faith. I t  is a sign of immaturity in a person's Christian 
development that immediately causes him to consign a Witness, or any 
other cult member, to eternal damnation because he is preaching radical 
doctrines under the guise of authentic Christianity. The thorough 
indoctrination the Witnesses have received has conditioned them to see 
everything through Watch-Tower-coloured spectacles. They have 
developed a faith in the Watch Tower so great that it is inconceivable to 
them that their interpretation of the Scriptures could be wrong. As far 
as they are concerned, the Watch Tower Society alone, out of all faiths, 
offers the true apostolic faith that is without mystery and without 
contradiction. Everything else is counterfeit and an abomination in the 
sight of Jehovah God. 

Fifteen hundred years ago the mother of the future St Augustine 
approached a learned bishop and begged him to  convince her son of the 
errors of the Manichean sect which he had joined. The bishop replied 
that Augustine was too thoroughly ensnared in the novelties of his new- 
found religion to be able to  benefit from sound reasoning. He cautioned 
patience until the initial enthusiasm had waned, and he comforted her 
with the assurance that i t  was not ~ossible for the child of so many 
tears to  perish (Confessions of S t  Augustine, Book 3, Chapter 12). This 
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then, is the position of so many of the Witnesses. Most of them have 
probably entered the New World Society within the past ten years or  
so, and because of the careful training of the Society, and the feeling 
of expectancy it constantly engenders, their original fervour may still 
be reasonably strong. 

The remarkable growth of Jehovah's Witnesses from an insignificant 
sect t o  an activist organization numbering almost two and a quarter 
million is reason enough for a book such as this to  be written. (Figures 
released in The Watchtower, January 1, 1979: pp.l8ff, reveal a twelve 
month increase of 95,052 baptized Witnesses, bringing their total 
number to 2,182,341. See also, the Witnesses 1979 Yearbook for full 
Service Year reports.) 

Although this book is a study of the Watch Tower's teachings in the 
light of the Holy Scriptures, it should not be regarded as a textbook of 
chapten and verses necessary to answer the Witnesses' arguments. I t  
sets out a concise explanation of a doctrine as i t  is held by orthodox 
Christians, and it gives the Watch Tower's definition of the same 
doctrine from their official publications. I t  then discusses relevant 
Scriptural texts that are most used to prove or disprove the truth of the 
doctrine. 

Because of the nature of this study the text may sometimes appear 
quite technical, but this is necessary in order to  answer as fully as 
possible the arguments put forward by t h e  Witnesses to bolster their 
teachings. Students of the New Wodd Society, on the other hand, are 
likely to object that I have failed to  give sufficient space to other 
important points. But I have not been unmindful or  indifferent. It is 
indeed a problem of space, and because of this, the original text has 
been shortened by some 30,000 words. I hope there are still sufficient 
indicators along the way to  lead the interested student to the answers 
he may be seeking. Meanwhile, I will be happy, within the limits of 
time available, to enter into correspondence with any readers concerning 
questions arising from the contents of this book. All correspondence 
should be addressed to the author through his publishers. 

Knowing full well that Jehovah's Witnesses thrive on Scriptural 
debate, I am firmly convinced that discussions with the Witnesses can 
be fruitful only if they are based on the Bible. Personal testimonies 
and historical reasoning may benefit a few individuals, but in the end, a 
dialogue between Christians and Jehovah's Witnesses must always 
return to the Bible. 

John Francis Coffey 
East Preston, Victoria, Australia 



A Short History 

The sect known today as Jehovah's Witnesses is just over one hundred 
years old. Former President Nathan Homer Knorr did not like it said 
that his organization was "founded" only in 1872; he preferred to  say 
that the Witnesses "broke in on history" a century ago, thereby suggest- 
ing a continuity preceding 1872. 

The year 1872 marked the commencement of a Bible-study class 
conducted by a twenty-year-old draper's assistant named Charles Taze 
Russell. Having listened in to  a Second Adventist meeting held in Pitts- 
burg, Pennsylvania, two years earlier, the young Presbyterian-turned- 
Congregationalist was very impressed by their teaching on the 
imminence of Christ's Second Coming. He began an intense study of 
the Bible, especially. the apocalyptic books of Daniel and Revelation, 
and two years later he felt competent enough t o  form his own study 
class with a handful of like-minded Bible devotees. 

When the Adventist predictions for the expected return of Christ 
were not realized in 1874, Charles Russell was led t o  adopt the proposal 
of a Rochester Adventist leader named Nelson Barbour, that Christ had 
actually returned in 1874, but invisibly. Russell himself had been think- 
ing along these lines, and he was delighted that someone else was of the 
same mind. 

Barbour had reached his conclusion through the study of Benjamin 
Wilson's newly published Emphatic Diaglott, a Greek-English inter- 
linear translation of the Bible. Wilson had translated parousia, the 
Greek word for "coming", as "presence", and in accepting this rendering 
of the Greek, Barbour concluded that Christ could be "present" 
without being seen. 

Finding themselves in complete agreement on the supposed invisible 
presence of Christ, the Pittsburg Adventists under Russell decided t o  
amalgamate with Barbour's Rochester Adventists so that they could 
provide a more effective witness t o  Christ. After giving some much- 
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needed capital to Barbour's ailing Herald of the Morning magazine, 
Russell became its co-editor. 

With Second Adventism built on the belief that Christ's return was 
imminent, it was natural to expect that theze would be further specu- 
lation as to when this would occur. Russell had already written a 
booklet on the supposed invisible Second Coming, called The Object 
and Manner of the Lord's Return, but it still left unanswered the 
question of the visible manifestation of Christ at the end of time. 
Realizing the consequences of failure, Russell was content to remain 
uncommitted on an exact date for Christ's Second Coming, but not so 
with Barbour. 

The Rochester Adventist leader remained firmly convinced that the 
exact date of Christ's visible manifestation was hidden somewhere in 
the Bible and that it was only necessary to find the right key to unlock 
the secret knowledge that the Scriptures tell us is known only to God 
(cf. Mt 24:36; Acts I:?). Further juggling of Scripture passages from 
the Book of Daniel led Barbour to believe that 1878 -three and a half 
years from the invisible return of October, 1874 - was to be the date of 
the Second Coming. 

In the meantime, Russell and Barbour were beginning to  have 
differences of opinion over certain doctrinal issues, and the failure of 
Barbour's latest prediction that 1878 would usher in the end of the 
wodd, brought matters to a head. Believing that the writing was on the 
wall for Second Adventism, Russell resigned as co-editor of the Herald 
and withdrew his financial support. The loose links he had with the 
Second Adventists were thus finally severed, and Russell was on his 
own. Henceforth, he and the Adventists were enemies. He still retained 
the Adventist title of "Pastor" Russell, which had been conferred upon 
him by his Bible-study class, but within a few short years the avowed 
anti-Adventist crusader would be able to point to  a higher proportion 
of Russellite beliefs than Adventist teachings in his growing organization. 

The Watchtower 

Following his break with Second Adventism, Charles Russell, now 
26 years old, made some important decisions. Convinced that he was 
not cut out to be a draper, he sold the shares he held in his father's 
chain of clothing stores and resolved to use the money for the further 
advancement of his evolving beliefs. In 1879 he published the first issue 
of Zion's Watch Tower and Herald of Christ's Presence, with an initial 
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printing of 6,000 copies. Published today as The Watchtower Announc- 
ing Jehovah 's Kingdom, the bimonthly magazine now boasts an average 
printing run of 9,200,000 copies per issue (January 1 ,  1979 figures). 

In 1879 Charles Russell married Maria Ackley, a young student from 
his Bible-study class, and for a time she became his partner in the Watch 
Tower enterprise which he and his associates had founded in 1884. 
Zion's Watch Tower Tract Society, the name given t o  the corporation, 
was changed twelve years later to  the Watch Tower Bible & Tract Society 
of Pennsylvania. Another corporation was established in New York in 
1909, as the Peoples Pulpit Association of New York, but this name 
was also changed in 1939 to  the same name as its sister corporation in 
Pennsylvania. A third corporation was formed in England in 1914 as 
the International Bible Students Association, and it is through these 
three corporations that Russell and his successors have governed the 
activities of their followers until this present day. 

Pastor Russell's literary career is mainly centered around the six 
volumes of his Studies in the Scriptures. The first volume, The Divine 
Plan of the Ages, appeared in 1886, and the sixth volume, called The 
Finished Mystery, which was made up from Pastor Russell's unpublished 
writings and sermons, was published posthumously in 1917. I t  is 
estimated that the seven volumes of the Pastor's writings sold something 
like sixteen million copies. 

During his lifetime Pastor Russell became quite a notorious figure. 
His public and private life was hardly compatible with the sort of life 
one might expect from a "man of God"; but as these aspectsofthePastor's 
checkered career have been well chronicled elsewhere by other 
writers, there is no  need t o  list them here. 

Joseph Franklin Rutherford 

Charles Taze Russell died on October 31, 1916, and the transition 
from Russellism t o  Rutherfordism proved to  be rather stormy. More 
than one corporation member aspired to  the post of the presidency, but 
by skilful manoeuvering, the former lawyer for the Watch Tower 
organization, "Judge" Joseph Franklin Rutherford, not only gained 
complete control of the Society but also eliminated all internal 
opposition t o  his leadership by falling back on a constitutional techni- 
cality of the corporation charter, whereby all officers of the corporation 
who had not  been elected in Pennsylvania, were not legally entitled t o  
hold office. 
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Until his own death in 1942, the Judge was the "Voice" of the 
Watch Tower. A short term in the Atlanta Federal Penitentiary for his 
rabid anti-war efforts during the early years of his reign failed to  silence 
the vociferous Judge, and his incarceration made him a hero in the eyes 
of his followers. From the time of his release in 1919, when the 
Appeals Court reversed the sentence against him, the Judge began the 
work of rebuilding the Society along the lines he wanted. 

The official recognition of the break with Russellism came in 1931, 
when Judge Rutherford gave the Pastor's International Bible Students 
their new name of Jehovah's Witnesses. 

Aside from his aggressiveness towards all other religions, the Judge 
proved t o  be an able leader. During the quarter-century of his reign he 
introduced many innovations that greatly increased the Watch Tower's 
field of influence. All modem means of communication were utilized 
by the Witnesses in the spreading of their "Kingdom Message". The 
Watch Tower broadcast over its own radio station, WBBR; "Kingdom 
Publishers" carried portable gramophones t o  play recordings of Judge 
Rutherford's sermons; and even sound trucks were used to  carry the 
"good news" of the coming Battle of Armageddon, when the wicked 
would be destroyed, Satan overthrown, and a paradisiacal kingdom 
would be established on earth for all the faithful Witnesses who were 
not destined t o  be among the 144,000 "Anointed Ones" who would be 
taken to  heaven as "spirit creatures". 

To differentiate between the 144,000 spirit creatures1 who were 
destined for an eternity of heavenly bliss, and the "great multitude" 
of the earth-bound faithful, Rutherford introduced the class-system 
into his organization. That he expected the great Battle of Armageddon 
to  take place within his own lifetime, or the lifetime of his followers, 
is evident from his famous slogan: "Millions now living will never die". 

Unfortunately, cancer robbed the seventy-two- ears-old Joseph 
Franklin Rutherford of his chance of being amongst the "millions who 
would never taste death", and today he is hardly mentioned in official 
Watch Tower publications. The voluminous writings of the Judge, of 
which his twenty-two full length books were only a part, have long 
since been consigned t o  the scrap heap of human ignorance, where he 
himself assigned the seven volumes of Pastor Russell's discredited 
Scripture Studies, after he had weeded out  the remainder of the Pastor's 
faithful followers. 

The cults that grew up around the ~ersonalities of Russell and 
Rutherford have been effectively eradicated in favour of the more 



A Short History 5 

impersonal anonymity that now pervades the Watch Tower organization 
from the top down. 

Nathan Homer Knorr 

The de-personalization of the Watch Tower hierarchy began soon 
after the death of Judge Rutherford. Nathan Homer Knorr, whose 
unanimous election to  the top post of the Watch Tower contrasted - - 
sharply with the struggle that marked his predecessor's rise t o  power, 
was born in Bethlehem, Pennsylvania, in 1905. He joined Pastor 
Russell's organization as a young lad of sixteen and began work as a 
packer in the Watch Tower printing plant. His steady rise through the 
ranks to  the presidency gave him firsthand knowledge of every phase 
of Watch Tower administration and eminently fitted him for the task 
of leading the Witnesses to  glory. 

Following Nathan Knorr's accession, the cultic overtones surrounding 
the personalities of Russell and Rutherford began to be played down. 
Rutherford had already done much to lay the ghost of the former 
Pastor, and now he began t o  suffer the same fate. Circulation of his 
books was slowly curtailed, and he was less frequently quoted in the 
Watch Tower$ publications. Knowledge of God's plan for mankind was 
said to be ,still evolving towards perfection, and because of the 
progressive stages of .revelation, the Watch Tower now stated that there 
were many things of which Russell and Rutherford were in ignorance. 
The Watch Tower's prohibition of blood transfusions2 can undoubtedly 
be classed as one of the many things of which Pastor Russell and Judge 
Rutherford were "in ignorance". 

To lessen further the chance of personality cults forming around 
individual members of the organization, the Watch Tower ceased to  
publish the names of the authors in its official publications. The reason 
given for the anonymity was that the increasing complexity of the 
subjects often required that more than one author contribute to the 
work and that crediting multiple authorship was neither desirable nor 
necessary. This procedure has the added advantage of shielding the 
reputation of any prominent individual authors against charges of 
ignorance or falsehood. No doubt, this latter consideration was taken 
into account when the new move towards anonymity was first pro- 
posed. 

One of the effects of this anonymity on the rank and file Jehovah's 
Witnesses is to make them less conscious of the fact that they are being 
guided by individuals. By transferring all emphasis from fallible indi- 
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viduals to an organization, the Watch Tower has less difficulty in 
getting its members to accept this organization as divinely guided. By 
emphasizing the organization rather than the individual, the Watch 
Tower has been able to  achieve an equality of the masses so that each 
member is now made to feel that because he is part of the organization, 
he is in no way inferior to any other member. In practical terms, this 
beautiful ideal remains far from realized, and no Jehovah's Witness is 
an authority unto himself, however much he might proclaim it. His 
interpretation of the Bible conforms exactly to the Watch Tower's 
interpretation, otherwise he does not remain a Witness for very long. 

Nathan Knorr died on June 8,1977, after a long illness, and Frederick 
W. Franz, the eighty-three-years-old vice-president was elected to the 
post of president on June 22,1977. On September 7,1977, the govern- 
ing body of Jehovah's Witnesses was enlarged, and it now has eighteen 
members to direct the world-wide growth of the New World Society. 

There is no doubt that the Jehovah's Witnesses are on the march. In 
1872 they were one of a number of Adventist splinter groups; today, 
the Watch Tower organization claims the allegiance of almost two and a 
quarter million f~ l lowers ,~  and it expects to  maintain this rate of 
growth until the great Battle of Armageddon4 arrives to write finish to 
its work. 

Such, then, is a brief history of the New World Society of the 
Jehovah's Witnesses. Because the nature of this study is doctrinal rather 
than historical, it has been necessary to omit much that is interesting in 
the lives of its past and present leaders, some of which gives valuable 
insight into their personalities, but this has been necessary to allow the 
greatest possible coverage of Watch Tower teachings. The books listed 
in the Preface and the Bibliography will be of assistance to readers 
seeking a more comprehenvive history of the movement. 



The Witnesses and the Bible 

The Bible is one of the best known books in the world. Either whole or 
in part, it is reverenced as the Word of God by more than twelve hundred 
million people. Seldom does a year pass without the appearance of a 
new translation that seeks t o  clarify still further the meaning of the 
ancient text and make i t  more readable for modern man. As each new 
translation appears it is usually subjected t o  careful scrutiny by com- 
petent scholars t o  see whether it is a faithful rendering of the original 
languages and conveys the generally accepted meaning intended by the 
inspired authors. 

The Christian Greek Scriptures 
In 1950 a new translation of the New Testament appeared, called 

The New World Translation of the Christian Greek Scriptures. I t  was 
published by the Watch Tower Bible & Tract Society of New York, for 
use by Jehovah's Witnesses, and members of the sect immediately 
hailed it as a milestone in scholarly achievement. The reviews of 
Scripture scholars of other faiths were not so kind. In an article titled 
"How Not to Translate the Bible" Professor H.H. Rowley of the 
University of Manchester, a most distinguished and able Scripture 
scholar, took the New World Translators to  task for their duplicity. 
He wrote: 

"They profess to  offer a rendering into modern English 
which is as faithful as possible. In fact, the jargon which 
they use is often scarcely English at all, and it reminds one 
of nothing so much as a schoolboy's first painful beginnings 
in translating Latin into English. The translation is marked 
by a wooden literalism which will only exasperate any 
intelligent reader - if such it finds - and instead of showing 
the reverence for the Bible which the translators profess, it 
is an insult to  the Word of God." l 
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Not every review was as blunt as that of Professor Rowley's, but 
even the most sympathetic of reviewers were forced to admit that the 
translators had not been entirely faithful in the rendering of the original 
languages into modern English.2 

The general consensus of opinion among the reviewers was that 
where no sectarian issues were involved, the New World Translation 
was acceptable. But there was unanimous agreement that certain words 
and passages had definitely been tailored t o  fit preconceived doctrinal 
ideas. 

The Hebrew Scriptures 
Undismayed by the poor reception their New World Translation of 

the Christian Greek Scriptures received hom non-sectarian scholars, 
the Watch Tower's Translating Committee immediately went ahead 
with their plans to  publish the Old Testament in five volumes. The first 
volume, covering the first eight books of the Bible, from Genesis t o  
Ruth, appeared in 1953, and the other four volumes appeared at  inter- 
vals over the next seven years. The fifth and final volume was published 
in 1960. 

The Society was aware that a six-volume Bible was too unwieldy for 
common use, and at  a district assembly at  the Manchester City Football 
Ground in England in 1960, President Knorr, after announcing the 
completion and release of the final volume containing Ezekiel and the 
Minor Prophets, went on to  say: 

"Although completing this task of over ten years' duration, 
the New World Bible Translation Committee does not feel 
that i t  should now dissolve. We are informed that i t  now 
sets itself to  go over the entire translation and work out 
certain refinements in it and bring it all together in one 
volume, without the copious footnotes and appendixes. 
Then i t  can be easily carried in one hand, for efficient use 
in the world-wide field of Jehovah's Witnesses' ministry."3 

The New Wodd Translation 
The dream became a reality in 1961, when the long-awaited edition 

made its dkbut and immediately assumed pride of place amongst all 
other Watch Tower publications. 

Although the Witnesses are prepared t o  argue their beliefs from any 
version of the Bible, they naturally attempt to  have their own New 
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World Translation accepted as the standard text by claiming that i t  is a 
modem translation by reputable scholars (who prefer to  remain 
anonymous - see Chapter One) and is uninfluenced by the religious 
traditions that have coloured all previous translations of the Bible. 

In the Foreword t o  the 1950 edition of the Christian Greek Scriptures 
the Watch Tower mentions the good that has been accomplished by 
making the Bible readily available to  the people in their own language. 
It continues: 

"But honesty compels us t o  remark that, while each of 
them has its points of merit, they have fallen victim to  the 
power of human traditionalism in varying degrees. Conse- 
quently, religious traditions, hoary with age, have been 
taken for granted and gone unchallenged and uninvestigated. 
These have been interwoven into the translations to  colour 
the thought. In support of a preferred religious view, an 
inconsistency and unreasonableness have been insinuated 
into the teachings of the inspired writings.'@ 

The translators of the New World Bible assure us that a primary 
purpose of their version of the Sacred Scriptures has bekn to  avoid this 
pitfall, and that "this very effort accounts for distinguishing this 
differently as a translation of the 'Christian Greek Scriptures' ",5 

because one of these traditionalisms has been the use of what the 
Witnesses regard as erroneous terms in designating the two sections of 
the Bible as Old and New Testaments. Perhaps these terms are not as 
precise as possible, but  they have become accepted as a standard literary 
device for distinguishing between the pre-Christian and post-Christian 
books of the Bible, and it is unlikely that the Watch Tower Society will 
ever succeed in getting people to use the terms preferred in the 
Witnesses' "Christian Greek Scriptures" and "Hebrew Scriptures". 

Authority of the Scriptures 

Before we consider various features of the Witnesses's New World 
Translation, it will be well to  pause for a moment and examine the 
position the Bible holds in Watch Tower theology. Although the 
Witnesses make bold statements about the Bible being their sole 
authority, the issue becomes somewhat clouded when it is held up t o  
close investigation. 

A typical statement regarding the position of the Bible is found in 
the Watch Tower textbook, What Has Religion Done For Mankind?: 
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"The Holy Scriptures of the Bible are the standard by which to judge 
all religions.'? In a more recent book, The Truth That Leads to  Eternal 
Life, it is stated: "The religion that is approved by God must agree in 
all its details with the Bible",' and, "Knowledge of the Bible and of 
God's will is essential for God's approval . . . To please God, then, one's 
religion must be in full harmony with the Bible and be applied in every 
activity of life."8 Similar remarks may also be found in Let God Be 
True, on pages nine and eighteen. 

These statements may all seem quite unequivocal, but if they are to 
be properly understood, they should all have the rider: "The Bible 
is the ultimate authority - but only when it is interpreted by the Watch 
Tower hierarchy". That this rider reflects the true Watch Tower 
attitude towards the Bible is evident from the following quotation: 

"Today Jehovah has an organization to help you put the 
word of truth deep into your heart. Jehovah is giving 
spiritual nourishment to  all fruit-producing branches through 
study of the Bible and the study helps provided through the 
Watch Tower Bible and Tract Society in regular weekly meet- 
ings. If one believes he can derive all needed benefit from 
~ersonal study at home, without going to meetings and 
studying in company with others, he is deceiving himself. 
The congregation is as a lifeline for all Christians . . . But if 
one begins to think wrongly in his heart towards the 
organization of Jehovah, he will begin to show it . . . 

"Even though one has for a time partaken of the spiritual 
food in company with Christ Jesus, if he becomes half- 
hearted he will sooner or later find himself outside of 
Jehovah's organization, spiritually weak and, finally, like a 
branch that is cut off for not producing fruit." 

The disadvantages in using the New World Translation as a common 
text is that for most people it is an unfamilix translation that has been 
designed primarily to aid the Witnesses in the spreading of their 
teachings amongst people who have little knowledge of the Bible. This 
becomes apparent as soon as a comparison is made with other versions. 
In view of this, it is well to be aware of a few of the more obvious 
defects and errors of the Witnesses' Bible. 

The Divine Name 
Perhaps the most prominent feature of the New World Translation 

is the use of the word "Jehovah" as the name of God. Ever since Judge 
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Rutherford designated the International Bible Students as the Witnesses 
of Jehovah, they have felt obliged to proclaim this name from the 
housetops, and to defend it against anyone who would dare to  minimize 
its importance: 

"True Christians are therefore under the obligation t o  bear 
God's name or  be called by God's name, that is, t o  be called 
the people of Jehovah, God's people. So what about 
Christendom? 

"Christendom has shunned that name. She has acted 
contrary to  the prayer that Jesus taught his disciples t o  
pray t o  God: 'Our Father which art in heaven, Hallowed be 
thy name. Thy kingdom come. Thy will be done in earth, 
as it is in heaven' (Matt. 6:9, 10, AV). Christendom has not 
sanctified the name of the heavenly Father, Jehovah. In 
most recent times her effort has been t o  leave that sacred 
name out of English translations of the Bible completely ."lo 

What are the facts? Should the name L'Jehovah" have the significance 
for Christians that Jehovah's Witnesses claim? If it is true that the God 
of Israel is called by his personal name more frequently than by all 
other titles combined,ll why is i t  that i t  is so seldom used today? 

The answers to  these questions are long and involved, but because 
of the emphasis the Witnesses place on the use of God's name, it will be 
well t o  give a brief explanation of its origin and significance. 
The following quotation points out the reason for the confusion 
surrounding the pronunciation of God's name: 

"In Hebrew, God's name comes from the four letters 
YHWH, which are all consonants. Since ancient written 
Hebrew had n o  vowels. The reader had t o  supply the vowel 
sounds. However, over the centuries, the correct pro- 
nunciation became uncertain. "I2 

The Witnesses admit that the use of the name "Jehovah" does not 
extend back beyond about the 12th century A.D.: 

"Bible translation that honors God must, above all, do  
justice to  his distinctive name, which since as early as the 
year 1100 has been translated 'Jehovah'. "l 
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Not True Pronunciation 

Because of the incontrovertible evidence that is now available, 
Jehovah's Witnesses have been forced to abandon their long-time 
defence of "Jehovah" as the true pronunciation of God's name: 

"Even though 'Jehovah' may not be the way the Hebrews 
originally pronounced the name, that isnot avalid argument 
for not using it. The name 'Jehovah' preserves the four 
letters representing God's namein Hebrew and has long been 
recognized as his personal name. It distinguishes him from 
the millions of man-made gods, such as the 330 million 
gods of India, which cannot be said for the common title 
'Lord'. While rejecting the name Jehovah, claiming that it is 
not the accurate Hebrew pronunciation of God's name, the 
churches inconsistently use the proper name Jesus, although 
that is not the accurate Hebrew or Greek pronunciation of 
the name of the Son of God. By suppressing Jehovah's 

- - 

name and substituting titles for it, the churches misrepresent 
him, making him appear to be nameless."14 

To understand some of the problems associated with the translation 
of the Old Testament, the following quotation may be of help: 

"nthbgnnnggdcrtdthhvnsndthrth" 

The text, of course, is the opening verse from the Book of Genesis, 
giving only the consonants. Add to this the fact that Hebrew writing 
contained no punctuation marks or capital letters, and that confusion 
often developed over the similarity between certain Hebrew characters, 
one can readily appreciate the difficulties confronting the translators. 

Hebrew speech naturally contained vowel sounds, but the indication 
of vowels in Hebrew writing was a development that did not occur 
until sometime after the 6th or 7th centuries A.D., when various 
symbols were added to  the consonants to indicate the position of 
vowels. By the 10th century A.D., consonantal texts began to be 
supplied with proper vowels, thereby giving us the first vocalized texts. 
The earliest use of the word Jehovah belongs to this later period, and it 
is to the translating of this word that we now turn our attention. 

The Hebrew consonants which appear in English as YHWH were 
read with the vowels of Adonai (LORD), a-o-a, thereby creating the 
hybrid "Jehovah" of the English Bibles. Because of a later reluctance 
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to  pronounce God's personal name, a development which was seemingly 
the result of an overzealous application of the Third Commandment: 
"Youshall not take the name of the LORD your God in vain" (Ex 20:7; 
Deut 5:l l) .  Yahweh - which most scholars now agree is the more 
correct pronunciation of God's name - began to be replaced with 
Adonai, both in ordinary speech and in liturgical use, the exception 
being its use by the high priest on solemn festivals.15 

The meaning of the word Yahweh is open to various interpretations. 
It is usually translated in our Bibles as "I AM WHO I AM" (Ex 3:14), 
and this may be as close to  the true meaning as we will ever come. But 
an interpretation which was proposed by W.F. Albright has found a 
meassre of acceptance by many scholars. After years of intensive study 
of the subject, the late Professor Albright suggested that Yahweh was 
only the first word of the entire name Yahweh Asher Yihweh - "He 
causes t o  be what comes into existence" - thereby designating God as 
creator. 

The "Jehovah" of the Witnesses, which has resulted from a mistaken 
application of the vowels of Adonai, is therefore erroneous and no 
justification exists for its continued use. 

More than forty years ago, when Judge Rutherford thought to 
distinguish his followers by calling them Witnesses of Jehovah, this was 
the popular pronunciation of the personal name of the God of Israel. 
But today, while admitting that Jehovah may not be the correct form 
of God's name, they prefer to retain i t  "because of people's familiarity 
with i t  since the 14th century".16 Surely this very attitude towards 
the acceptance of an incorrect name of God merits for the Witnesses 
their own condemnation as victims of "religious traditionalism" that - 
accepts a usage "hoary with age" and knowingly promotes an even 
wider circulation of it amongst their members? 

"Jehovah" in the New Testament 

The main reason for the furor created by the appearance of the New 
World Translation of the Christian Greek Scriptures, was its unwarranted 
use of "Jehovah" in the New Testament, against all available evidence 
to the contrary. The following example of pseudo-scholarship is just 
one of the means the Watch Tower organization enploys to  justify the 
use of "Jehovah" in the New Testament, but it reveals the lengths to  
which i t  is prepared to  go to  defend the indefensible. 



14 The Gospel According to Jehovah 5 Witnesses 

On pages 16-17 of the Christian Greek Scriptures, the Witnesses 
point t o  the.passage in Luke 4:16-21, and claim that they are justified 
in inserting "Jehovah" into the New Testament in this instance, for the 
text of Isaiah 61:l  contained the tetragrammaton (YHWH), and Jesus 
would have pronounced the divine name when reading this passage in 
the synagogue. 

What the Witnesses fail to  realize, or make clear, is that the Gospel 
of Luke is not recording the text of Isaiah, but the words of Jesus; and 
following the customary practice of the Jews of his day, Jesus would 
have substituted Adonai (LORD), for the tetragrammaton, so he would 
have said: "The Spirit of Adonai is upon me . . ." - exactly as Luke 
has recorded it, and not the way the New World Society wants us t o  
believe. l 

Another straw the Translation Committee grasped in support of the 
use of the word "Jehovah" in their New World Translation was the dis- 
covery of a fragment of LXX paprus (the pre-Christian Greek version 
of the Old Testament) containing the second half of the Book of 
Deuteronomy, in which the normal Greek equivalents of the divine 
name (i.e., Kyrios and Theos) were replaced by the tetragrammaton 
written in Aramaic characters. This isolated fragment was supposed t o  
"flatly disprove" the "popular theory" that the reason for the absence 
of the divine name in the New Testament resulted from its absence in 
the LXX. 

The discovery of one fragment of LXX papyrus containing a trans- 
literation of the tetragrammaton, can scarcely be considered "proof" 
that the original Septuagint version "did contain the divine name 
wherever it occurred in the Hebrew original" 18 

I t  is important that the whole question of the use of the divine name 
in the ancient manuscripts be properly understood, for in the Foreword 
t o  the Christian Greek Scriptures, Jehovah's Witnesses make so bold as 
to  declare: 

"The evidence is, therefore, that the original text of the 
Christian Greek Scriptures has been tampered with, the 
same as the text of the LXX has been. And, a t  least from 
the 3rd century A.D. onward, the divine name in tetra- 
grammaton form has been eliminated from the text by 
copyists who did not understand or appreciate the divine 
name or who developed an aversion to it, possibly under 
the influence of anti-Semitism. "l9 

This is a serious accusation, and i t  calls into doubt the integrity of all 
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the early copyists who labored so diligently to reproduce the original 
autographs of the New Testament. Fortunately, the evidence to support 
such a systematic conspiracy is not as Jehovah's Witnesses would have 
us believe. As in the case of the LXX versions, many new discoveries of 
New Testament manuscripts have come to light since the publication of 
the Christian Greek Scriptures in 1950, so that the earliest witness to 
the authenticity of our copies of the New Testament can now be 
pushed back to about 135 A.D. (a fragment of John 18: Rylands 
Papyrus 457), less than fifty years after the Fourth Gospel was written. 
From the more than seventy papyrus manuscripts discovered since the 
late 19th century until the present time, there is not a single witness to 
the New World Translators' absurd claim that the New Testament has 
been deliberately compted in some 237 places. Until such "evidence" 
can be brought to light, noking further need be said. 20 

There is no question here of Christians dishonoring God by failing 
to call him by his proper name. This may have been the way he needed 
to be known in pre-Christian times, but since the advent of Jesus into 
human history, Christians have now entered into a new relationship 
with God, and he is now truly "Father" to his people and is spoken of 
in this way by his spiritual children (cf Mk 14:36; Rom 8:15; 
Gal 4:6).21 

Making ~ n o w n  the Name of God 

The only other matter to be pursued in relation to the Witnesses' 
preoccupation with the name "Jehovah" concerns the lack of under- 
standing they exhibit towards the idiomatic language of the New 
Testament. They claim that Jesus was concerned with the restoration 
of the divine name to common use and would not have been afraid to 
pronounce it whenever it occurred in the Hebrew Scriptures. The texts 
they quote, referring to Jesus "makiniknown the name of GodW,22 
are simply Hebraisms that refer, not to a mere name, but to God as he 
is in himself. 

An example of the Semitic use of speaking of the name of God can 
be found in Malachi 3:16, where the prophet speaks of those who are 
thinking on God's name. A careful reading of the text reveals that 
Malachi is praising those who are ever mindful of God and keeping his 
commandments. Likewise, when the Psalmist calls on God to glorify his 
own name (i.e., Ps 115:1), he is asking God not merely to glorify the 
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name by which he is known, but to  glorify himself. The warrior king, 
David, was urged by Joab to take possession of the city of Rabbah, lest 
i t  be called by his own name. By this, Joab did not mean that the city 
would actually bear his personal name, but rather, i t  would belong to  
him and become his possession (2 Sam 12:28). In the New Testament, 
we find the apostles ;sing similar expressions. t o  refer t o  the Person of 
God and his claims upon us. In Acts 9:15, Ananias is told by Jesus to  
go and visit Paul, for the former persecutor had been chosen by Christ 
to carry his name before the Gentiles. Here, again, i t  is not  simply the 
name of Jesus that is t o  be taken before the Gentiles, but the claims of 
Jesus and his purpose in regard to them. Note also, the parallelism 
between the carrying of God's name and the carrying of Jesus' name. 

Other Changes in the New World Translation 

Although the unwarranted attempts to have the name "Jehovah" 
inserted into the New Testament are blatantly dishonest, a far more 
serious deception is practised when deliberate changes are made to  
many key texts touching on doctrinal issues, thus altering completely 
their meaning. Many of these texts will be examined in their proper 
place throughout this study and will highlight the generally unreliable 
character of the New World Translation and the dangers it holds for 
people not entirely familiar with the Bible. 

For a comparison of the textual changes in the New World Trans- 
lation (henceforth, N.W.T.), the Revised Standard Version (R.S.V.) has 
been chosen as the basic text and is used throughout this study unless 
otherwise stated. The R.S.V. is widely regarded is one of the most 
reliable of all modem translations, but as an interested reader can verify, 
any reputable translation other than the R.S.V. will also bear out the 
charges of deliberate distortion made against the Witnesses' N.W.T. 
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In any study of the religious beliefs of the Jehovah's Witnesses, the first 
and fundamental teaching to be examined is that of the nature of God. 
Almost immediately one becomes aware of the irreconcilable differences 
that exist between Watch Tower theology and that of orthodox 
Christianity. 

The Witnesses admit that God "is a spirit";l that he cannot be seen 
by man; that he is omnipotent, omniscient, and majestic; but they 
vehemently deny that God is Trinity, or that the Word (Logos) of God 
who became man, is also God, and that the Holy Spirit is anything 
other than an impersonal active force. 

As the doctrine of the Incarnation (God becoming man) will be fully 
examined in the followin4 chapter, and the personality of the Holy 
Spirit is to be studied in Chapter Nine, this study will be confined t o  
establishing the Scriptural and historical foundations for our acceptance 
of the doctrine as authentic Christian teaching. 

As the Witnesses have rightly observed, the teaching on the Holy 
Trinity is the "foundation doctrine" of the Christian C h ~ r c h , ~  and 
because of its intrinsic importance to Christianity, it comes up for 
regular denunciation in Watch Tower publications. 

According to  Watch Tower sources, the doctrine originated in ancient 
Babylon, where pagan triads of gods and demons were ~ o m m o n . ~  I t  
later insinuated itself into Christian teaching, so that by the time of the 
Council of Nicaea in 325 A.D., it was ready for acceptance by the 
religious readers of the day.* 

In studying the Watch Tower's case against the doctrine of the Holy 
Trinity, one gets the impression that the Witnesses are deliberately 
trying t o  confuse the issue by resorting to misrepresentation. One 
reads, for example, that a definition of the Trinity is that there are 
"three gods in one";= that the Trinity consists of "three Gods in one 
~ e r s o n " ; ~  o r  that God is "three persons in one". 
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For further evidence of the Witnesses hostility to the doctrine of 
the Trinity, the following statements are reproduced hom authoritative 
Watch Tower publications. 

Jehovah's Witnesses Deny the Doctrine 
of the Holy Trinity: 

"Jehovah God is one, and Jesus Christ is his creature Son, 
and the holy spirit is Jehovah's active force, and therefore 
the doctrine of a trinity is unchristian and really of pagan 
origin. " 

The Witnesses Ridicule Christians 
for Accepting the Doctrine of the Trinity: 

"Are readers of this booklet now confused? Doubtlessly 
so. Any trying to reason out the Trinity teaching leads to 
confusion of mind. So the Trinity teaching confuses the 
meaning of John 1:l; 2; it does not simplify it or make it 
clear or easily ~nderstandable."~ 

The Witnesses Name Satan as the Originator 
of the Doctrine of the Trinity: 

"The plain truth is that this is another of Satan's attempts 
to keep God-fearing persons from learning the truth of 
Jehovah and his Son, Christ Jesus. No, there isnotrinity."1° 

Another typical misrepresentation of the Trinity teaching is the 
following: 

"Another basic truth has to do with Jesus. Was he Jehovah 
God who came to earth in human form? 

"If Jesus was God, then the Creatorof the entire universe 
was in a woman's womb for nine months. It means that the 
Almighty crawled on his hands and knees as an infant. Do 
you really believe this to be the case? 

"When Jesus prayed, to  whom was he praying - himself? 
Would he teach his followers to pray to someone else and 
thus deceive them? (Matt 6:9, 10). Also, when Jesus died, 
did God Almighty die? "11 

To untutored minds, there may not seem to be much difference 
between "three gods in one person" or "three Persons in one God"; 
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but if someone is going to state the beliefs of another, then he should 
at least be clear in his own mind what that other person believes, so 
that he can state the beliefs accurately. 

I t  is true that the doctrine of the Holy Trinity is a "mystery" - a 
word which the Jehovah's Witnesses have seized upon and use to 
ridicule all who accept this teaching. They claim that early Christian 
theologians took over this doctrine from ancient pagan sources, and 
being unable to give it an adequate explanation, they invented the 
word "mystery" t o  cover up their folly. l2 

Such a charge is absurd. No Christian theologian claims that nothing 
at  all can be known about the Holy Trinity. I t  is a mystery, this simply 
means that  we can never hope fully t o  understand it, either in this life, 
or in the next; for i t  touches upon the very nature of God himself, and, 
as the Scriptures tell us, the infinite nature of God is forever beyond 
the limited capacity of man t o  grasp (Ps 139:l-6; 17-18; Rom 11:33; 
1 Cor 2:ll). 

Because of the Watch Tower's erroneous definition of the Holy 
Trinity as "three gods in one", it is necessary t o  define the doctrine 
correctly, give the Scriptural basis for its acceptance, and give a 
reasonable explanation of what is meant by "three Persons in one God". 

Whenever the Witnesses mention the Trinity they are a t  pains t o  
point out that the word "Trinity" is nowhere t o  be found in the Bible, 
and because of this omission, they claim that the Trinity is unscriptural. 
It could also be pointed out that  the word "theocracy" (God's rule), a 
favorite expression of Jehovah's Witnesses, is likewise nowhere to be 
found in the Bible, but  that does not prevent the Witnesses from using 
i t  as a legitimate description of God's rule over mankind. In the same 
way, the word "Trinity" is simply the term used t o  describe the 
doctrine of the three Persons in one God. 

The Trinity in Gedal Formula 

The simplest Trinitarian formula defines the doctrine as "In one 
God, there are three really distinct Persons, equal .in all things, and 
possessing one and the same divine nature". l3 

The doctrine of the Holy Trinity was unknown to  the Jews of the 
Old Testament times, and for this reason the Scriptural evidence for 
the teaching is confined t o  the New Testament. Although one writer 
has stated that the teaching "looms in outline in the Old Testament as a 
mystery ready for d i s c l o s u ~ " , ~ ~  the fact remains that the Old 
Testament texts that are usually quoted in support of the Trinity 
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teaching (e.g., Gen 1:26; 3:22; l l :? ,  etc.) are being given a retrospective 
interpretation in the light of New Testament revelation. Care should 
therefore be taken to  avoid using them solely as "proof texts" for the 
Trinity, without due regard for their proper historical setting. 

What the Old Testament does contain are the words which the New 
Testament uses to express the trinity of Persons in God, such as Father, 
Son, Spirit, Word, etc. A study of these words reveals the way in which 
the New Testament advances beyond the revelation of the Old Testa- 
ment, and the way in which somewhat nebulous terms became personi- 
fied in the New Testament as a result of the revelation of the Son of 
God. This is truly the "mystery of Christ, which was not made known 
to the sons of men in other generations as it has now been revealed to his 
holy apostles and prophets by the Spirit" (Eph 3:4-5). 

The Scriptural foundation for the doctrine of the Trinity rests on 
such texts as Matthew 3:16-17; 28:19; Luke 1 :31-35; John 14:15,26; 
15:26; Acts 1:6-8; 1 Cor 12:4-6; 2 Cor 13:14; 1 Peter 1:2; Jude 20-21. 

The doctrine does not have to  rely on these texts alone. Although 
each of the texts makes explicit mention of the three Persons, Father, 
Son, and Holy Spirit, the fact that Jehovah's Witnesses can accept these 
texts as Scripture yet still reject the Trinity doctrine, simply proves that 
no Scripture is so strong that it is immune from misinterpretation. 

An Understanding of Trinity Texts 

An examination of some of the above texts shows the way in which 
the threefold Personality of God was revealed. 

The angel Gabriel appeared to  Mary and told her that she would 
conceive a Son through the overshadowing of the Holy Spirit, and that 
the child born to her would be known as the Son of the Most High 
(Lk 1 :31-35). 

As the announcement of Jesus' birth contained a reference to  the 
Trinity, so too, the commencement of his public ministry was also 
marked by a further reference to  the Trinity. At the river where John 
Saptized Jesus, the heavens were said t o  have opened, and the Holy 
Spirit, manifested in the form of a dove (a symbol of love), descended 
upon Jesus, and a voice was heard from heaven, saying, "This is my 
beloved Son, with whom I am well pleased" (Mt 3:16-17). 

In these two passages all three Persons are represented as distinct 
realities, but it remained for Matthew to record the most explicit 
Trinitarian references in the Gospels: Jesus' commission to  his disciples 
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to baptize believers in the name (singular) of the Father, and of the 
Son, and of the Holy Spirit (Mt 28:19). 

In rejecting the Christianinterpretation of Matthew 28:19, Jehovah's 
Witnesses state: 

"As for Matthew 28:19 and 2 Corinthians l3:14, [these 
texts] say nothing about there being three coequal persons 
in one God. They do not say that each of these mentioned 
is a God. They do not say that all three are equal in sub- 
stance, power and eternity. They do not say all are to be 
worshipped. Since they d o  not say these things, then they 
do not teach the Trinity, for all those claims are made 
concerning the Trinity." l5 

This unreasonable approach is typical of the Witnesses' manner in 
answering the implications of the above texts. Because the texts do not 
spell out the complete doctrine in clear-cut detail the Witnesses deny 
that they can be understood as referring to the Trinity. But that this is 
the conclusion t o  be drawn from an unbiased reading of these texts 
becomes evident after one has studied the abundant references that are 
made to t h ~  Persons of the Trinity and their relationship with one 
another. Although many of the references will be examined in their 
proper place; a few of them are listed here t o  show the basis for their 
acceptance as an implicit admission of the Trinity. 

The Relationship of the Father and the Son 

The statement in Philippians 2:6 on the equality that existed between 
Jesus and the Father was so unequivocal that the translators of the New 
World Bible were forced to alter the whole structure of the text (see 
Chapter Two) to make it harmonize with the Watch Tower teaching 
that Jesus was something less than God. -4s can be readily seen from 
any reputable translation, the equality of Jesus with the Father was not 
even mentioned; rather, St Paul was speaking of the willingness of the 
Second Person of the Holy Trinity t o  accept the limitations of humanity 
in order to  accomplish mankind's salvation. 

The Jews themselves had more understanding of the claims of 
Jesus than the Jehovah's Witnesses, and for this reason they were 
ready to stone him to  death, "because you, being a man, make yourself 
God" (Jn 10:33). 

In the Prologue t o  his Gospel the apostle John identified Jesus with 
the Word (Logos) of God who existed "in the beginning" with God, 
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and who was himself God (Jn 1:l). And in a dispute with the Jews over 
his mission and authority, Jesus again asserted his equality with the 
Father by claiming to be one and the same God who revealed himself to 
Moses as the "I AM" (Jn 8:58; cf. Ex 3:13-14). Furthermore, he said 
to the Jews: "I told you that you would die in your sins, for you will 
die in your sins unless you believe that I am he" (Jn 824).  

The intimate relationship between Jesus and the Father is mentioned 
frequently by John, but only rarely in the Synoptic Gospels. Matthew 
and Luke both record one such statement which Jesus made following 
the return of the seventy disciples from their &ion of preparation. 
On that occasion, Jesus declared: "AU things have been delivered to me 
by my Father; and no one knows who the Son is except the Father, or 
who the Father is except the Son and anyone to whom the Son chooses 
to reveal him" (Lk 10:22; Mt 11 27). 

The Fourth Gospel, which was written to prove that "Jesus is the 
Christ, the Son of God" (Jn 20:31), also records a number of other 
statements that highlight the intimate relationship that exists between 
God and his Word: 

"But Jesus answered them, 'My Father is working still, and I 
am working'" (Jn 5:17). 

"Jesus said to them, 'Truly, truly, I say to you, the Son can 
do nothing of his own accord, but only what he sees the Father 
doing; for whatever he does, that the Son does likewise' " 
(Jn 5:19). 

"For as the Father has life in himself, so he has granted the 
Son also to have life in himself" (Jn 5:26). 

"They said to him therefore, Where is your Father?'Jesus 
answered, 'You know neither me nor my Father; if you knew 
me, you would know my Father also' " (Jn 8:19). 

"As the Father knows me and I know the Father" 
(Jn 10:15). ' 

"He who has seen me has seen the Father; how can you say, 
'Show us the Father?' Do you not believe that I am in the 
Father and the Father in me?" (Jn 14:9-10). 

"That they may all be one; even as you Father in me, and I 
in you" (Jn 1721). 

After the resurrection of Jesus, the unbelieving Thomas uttered the 
most explicit act of faith in the deity of Christ by addressing him as: 
"My Lord and my God" (Jn 20:28). The same unequivocal title that 
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would later be used by Paul when he spoke of the Christian's eager 
longing for the "appearing of the glory of our great God and Savior 
Jesus Christ" (Tit 2:13). 

The efforts of the Jehovah's Witnesses to have us believe that Jesus 
was nothing more than the first creative work of God, and that he is 
Son only by adoption, are seen to be in direct contradiction to the New 
Testament witness. 

Even this brief review of some of the more explicit Scriptural refer- 
ences to Christ's divinity, which will be further enlarged and elaborated 
upon in the next chapter, is enough to show that Christians are more 
than justified in claiming that the Bible teaches an absolute equality 
between God and Jesus that would be impossible if Jesus was anything 
less than God himself. 

The Third Person of the Holy Trinity 

In the Old Testament the Holy Spirit never emerges as an actual 
person. There are numerous references to the "Spirit of God" (Jdgs 3:lO; 
1 Kings 18:12; 2 Kings 2:16, etc.) and to  God's "holy Spirit" (Ps 51 : l l ;  
Isa 63:10, etc.), but these simply refer to the mysterious activity of 
God, whereby he accomplishes his will. Even in the first two Synoptic 
Gospels it is sometimes difficult to distinguish whether the writers are 
speaking of the Holy Spirit as a person, or if they are merely referring 
to the divineactivity of God. Only in Matthew 28:19, where the Father, 
and the Son and the Holy Spirit are mentioned under the "name" 
(singular) do we have an unequivocal declaration of the personality 
of the Holy Spirit. 

While the terms "Father" and "Son" are readily associated with per- 
sons, the word "Spirit" implies that the personality of the Holy Spirit 
is not to be understood in the conventional manner. 

In Luke's Gospel, and in the Acts of the Apostles, the Holy Spirit 
begins to be spoken of more frequently as a personal being. Although at 
times this personality remains ambiguous, and is not very different 
&om the accounts in Matthew and Mark, Luke is the first to declare 
that it is Jesus himself who will send the Holy Spirit upon the Church 
(Lk 24:49; Acts 2:33). This "sending" of the Holy Spirit by Jesus is 
particularly prominent in the Gospel of John, where the Spirit is given 
the new title of Paraclete (Jn 14:16, 26; 15:26; 16:7).17 

In the Acts of the Apostles, the Spirit's personality is clearly seen in 
his role as a guide, directing the apostles in their decisions: "For it has 
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seemed good to  the Holy Spirit and to us" (Acts 15:28). Only a person, 
such as an apostle or  the Holy Spirit, can regard a decision as "good". 

Further evidence of the personality of the Holy Spirit can be seen in 
the following texts: 

He may be lied to (Acts 5:3). 
He makes intercession (Rom 8:26). 
He may be grieved (Eph 41:30). 
He may be outraged (Heb 10:29). 
He speaks to the churches (Rev 2:7). 

Since lying, interceding, grieving, outraging, and speaking are per- 
sonal characteristics and cannot be ascribed t o  an "active force", the 
Christian teaching of the personality of the Holy Spirit is seen to have a 
basis well founded on Scripture. 

Once the foundation for our acceptance of the doctrine of the Holy 
Trinity has been reasonably established from the Scriptures, and the 
respective roles of the Father, the Son and the Holy Spirit have been 
set forth, we can move on to a brief explanation of what belief in the 
Trinity entails. 

The Word Which Comes From God 

From the Scriptures we know that God (i.e., the Father) has a Son 
(Mt 16:16; 26:63-64; 1 Jn 4:15). This Son is'called the "only begotten" 
Son (Jn 1:14; 3:16; 18;  1 Jn 4:9). The apostle John introduces that 
Son as the 'Word" of God (Jn 1 : l ;  Rev 19:13), who became flesh and 
lived among us as Jesus Christ (Jn 1:14). Being the Son of God, and 
begotten of God; the Word (Greek: Logos) could seem to  us to have 
been created by the Father. and therefore inferior to the Father. But 
such is not the case. As we have already noted. the 'S ord is God, and 
was with God in the beginning (Jn 1:l). and k therefore co-equal and 
co-eternal with the Father. 

In order to amve at  any understanding of %emin,: impasse, 
John's description of the Word must be zed as a stiufiq-point. 

A word is a meaningful phonetic sound uttered from the mouth by 
which we give expression to our thotqhts. Howmer. since God is a 
spirit (Jn 4:24), he has no mouth (unles. of course. u-e are speaking 
anthropomorphically), so his Word must be bed to  come horn his 
mind (again, humanly speaking). God's Word k therefow a *-thought" 
or an "idea" God has of himself, and because God is perfect (3lt 5:48). 
any Idea he has of himself must also be perfect. Thk explandon is not 
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new. As early as the 2nd century A.D., Irenaeus, the Bishop of Lyons, 
was able to write: 

"All men certainly know that a word is 'emitted' from the 
mind; and so those who have thought out the term 
'emissions' have not hit on anything important, nor have 
they discovered some hidden mystery in applying to the 
only-begotten Word of God a meaning which is a matter 
of common knowledge."18 

Apart horn the significance of his observations on the "generation" 
of the Word of God, Irenaeus is quoted here for a particular reason. 
From time to time, the New World Society has seen fit to appeal t o  
this early Christian witness when they wished to  defend one of their 
teachings. In 1962, for example, the Awake featured an article on early 
Christian beliefs and actually quoted Irenaeusin support of their denial 
of the divinity of Christ. l9 This piecemeal quoting is typical of the 
Witnesses' approach to non-sectarian authorities. When it is a matter 
of obtaining favorable corroboration for a particular teaching, the 
Witnesses will not hesitate to quote or misquote anyone who might 
help to lend weight to their claims. But let these same authorities dare 
to contradict them elsewhere and they are immediately arraigned as 
enemies of God and under the influence of Satan. 

Not only is difficulty experienced in attempting to give a satisfactory 
explanation to the way in which the Word is "emitted" or begotten of 
God, but also to the translation of the word Logos itself. 20 

As we pointed out above, God's Word, the expressed knowledge he 
has of himself, is necessarily co-eternal with him, for he has always had 
this knowledge of himself. The Word is also co-equal with God, for as 
God's self-expression, it cannot be less than God. 

A formula of the basic Christian faith that became known as the 
Nicene Creed, after the famous Council of 325 A.D., refers to the Word 
as being "begotten, not made". This, of course, is an echo of the 
Prologue of the Fourth Gospel, which speaks of the Word as "begotten 
of the Father" (Jn 1:14), and it brings us to an examination of the 
terms "person" and "nature", which is essential to any study of the 
Holy Trinity. 

You and I are both persons, and each of us possesses but one nature 
- a human nature that was transmitted to  us by our parents. Our 
nature tells us what we are - human beings. The person or ego, the "I" 
in us, answers the question who we are. Jesus Christ is unique in that he 
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possesses not one, but two natures - a divine nature, and a human 
nature. The divine nature in Christ is his by virtue of his being begotten 
of the Father. Begotten of the Father, the uncreated Word possesses 
the same nature as the Father; not a nature like the Father's, but the 
same nature, without difference or distinction. It is not a nature distinct 
from the Father's, as that would mean that there were two Gods, and as 
we have already seen, such a thing is impossible. 

By becoming man and "emptying himself, taking the form of a 
servant" (Phi1 2:7) the Word also came to possess a created human 
nature, so that he was, at the same time, both true God and true man. 
The paradox of this hypostatic union of the two natures in one person 
(Greek: hypostasis) in Christ is that they are both possessed by the 
same person of the Holy Trinity - the Word. Because of this, the "I" 
in Jesus, the uncreated Word, could say to the Jews: "I and the Father 
are one" (Jn 10:30), and, "Before Abraham was, I AM" (Jn 8:58). And 
in speaking in the "form of a servant", he could say: "The Father is 
greater than I" (Jn 14:28). 

The theology of the word is not always easy to grasp, especially 
when it is encountered for the first time. But careful reflection on 
relevant Scriptural references that highlight the intimate relationship 
that exists between the Father and the Son - some of which were 
quoted earlier in this chapter - will help to make the doctrine a 1itt.e 
more understandable. 

The "Procession" of the Holy Spirit 

Once the relationship between the Father and the Son has been 
established, we can proceed to an examination of the role of the 
Holy Spirit. "Proceed" is a good word to use in relation to the Holy 
Spirit, for Jesus himself used it to tell us that the Holy Spirit "proceeds" 
from the Father (Jn 15:26). 

After athorough study of the Sacred Scriptures, and after the careful 
deliberations of the Councils of Nicaea (325 A.D.) and Chalcedon 
(451 A.D.), the early Christian Church added the famous filioque to  
the Nicene Creed, so that the Holy Spirit could rightly be spoken of as 
proceeding from the Father "and the Son" (filiogue). As we have al- 
ready seen the Word is the perfect self-expression of the Father. He is 
distinct from the Father, and co-equally God with the Father (Jn 1:l). 
Between the Father and his Word, there is an interchange of perfect 
love that is personified in the Person of the Holy Spirit. 
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The Scriptures tell us that "God is love" (1  Jn 4:8,16). He does not 
have love, but is love. Fverything God has, he has wholly. The usual 
interpretation of God's name. Yahweh (Jehovah), is "I AM" (Ex 3:14. 
cf. A.V., R.S.V., etc.); but English translations from the Vulgate, such 
as the Douay and Knox versions, based on Jerome's 4th century Latin 
translation from the original languages, offer an interesting variation 
that brings out the totality of God: 

"And God said to Moses, 'I am the God who IS; thou shalt 
tell the Israelites, THE GOD WHO IS has sent me to you' " 
(Ex 3:14, Knox Version). 

Every man loves himself (Eph 5:2829), or rather, the idea he has 
of himself - that is, his ideal. God also loves the Idea he has of himself, 
although in this case, God's Ideal is his perfect self-expression, personi- 
fied in his Word, and capable of returning the intensity of love to the 
same infinite extent to which it is given. 

God's love for his Word, and the reciprocated love with which the 
Word responds, finds its perfect self-expression in the Person of the 
Holy Spirit, who is himself the personification of the infinite love that 
exists between God and his Word. 

The "Mystery" of the Trinity 

This, then, is the supreme "mystery" of the Holy Trinity: God 
Knowing, God-Known, and God-Loved. Not one Person, but three 
Persons; not three Gods, but one God. An utterly perfect, humanly in- 
comprehensible union of three Persons in one God. This is a mystery so 
profound that the unaided human mind could never have arrived at this 
knowledge unless it was first revealed to it by God himself. 

The Athanasian Creed (so called after Athanasius, Bishop of 
Alexandria, 328-373), which was drawn up to prevent further mis- 
conceptions of the Christian doctrine of the Holy Trinity, leaves no 
room for doubt on the plurality of Persons subsisting in the one God. It  
reads, in part: 

"The Christian faith is this: That we worship one God in 
Trinity, and Trinity in unity; neither confounding the Per- 
sons, nor dividing the substance; for there is one Person of 
the Father, another of the Son, and another of the Holy 
Spirit. But the Godhead of the Father, and of the Son, and 
of the Holy Spirit, is all one; the glory equal; and the majesty 
co-eternal . . ." 
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From its very beginning, the Christian faith has never ceased to pro- 
claim Christ as "Lord of All" (Acts 10:36). He is "Emmanuel, which 
means, God with us" (Mt 1:23); the "great God and Savior, Jesus 
Christ" (Tit 2:13), "manifested in the flesh" (1 Tim 3:16). Although - 
born time to time, doubts were raised in the early Church over the 
deity of Jesus Christ, the teaching was never seriously disputed until the 
4th century, when a young Alexandrian priest named Arius, began 
teaching that the Word (Greek: Logos) was begotten by the Father - 
that is, he came after the Father, and for this reason, he could not be 
co-eternal with the Father. Using the analogy of human fatherhood, 
Arius pointed out that a father necessarily ante-dates his Son, and in 
applying this reasoning to the Father-Word relationship, he coined the 
clever phrase: "There once was a time when the Word was not". 

Arius refused to heed the warnings of the Bishop of Alexandria 
that his teaching were not in accord with the true Christian faith, and 
he continued to preach his heretical doctrine that Christ was not the 
true God, but only "a god". 

The Influence of Arius 
A synod of bishops was convened to deal with the Arian question, 

and, after due examination of the evidence, Arius was deposed, his 
priestly faculties withdrawn, and his teachings condemned as erroneous. 
Although this should have been the end of the dispute, the conflict 
had hardly begun. 

Arius was a persuasive speaker, and he succeeded in winning the 
support of a number of influential people. Not only government 
officials, but even bishops and clergy lent their weight to have Arius 
reinstated again. What had started out as one man's denial of a cardinal 
doctrine of the Christian faith, in two short years erupted into a major 
crisis that threatened to split the eastern provinces of the Christian 
Church in two. 
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The Council of Nicaea 
Alarmed at the dangerous course events were taking, the bishops 

turned to  the Emperor Constantine with a suggestion that the only 
solution to  the conflict was a general council, where the true Christian 
faith could be set forth and ratified by all the bishops of the Church. 
With outbreaks of violence and rioting over the contentious issue of the 
deity of Christ disruptingthe peace and unity of his empire, Constantine 
readily agreed to the suggestion, and immediately summoned all the 
bishops of the Eastern Church to  attend a General Council t o  be held 
in Nicaea on May 20, 325 A.D. The Emperor himself attended the 
opening sessions of the Council and presided over the assembly, but 
contrary to what the Watch Tower would have us belie;e, there is no  
evidence that he took part in any of its deliberations. In view of his 
scant knowledge of the Christian faith, i t  would be most unlikely. 

The three hundred attendant bishops roundly condemned the 
defiant Arius, who had, by this time, earned for himself the terrifying 
nickname of Christomachos (Christ-fighter), and they reaffirmed their 
belief in what the Church had always taught, namely, that the pre- 
existent Word, who, in the "fullness of time" became man, is "of the 
same substance" (homo-ousios) as the Father, and is "true God of 
true God". 

Despite the fact that the Nicaean council condemned the teachings 
of Arius, and that he himself was exiled for a time by the Emperor, 
the crisis was far from over. The postscript t o  IVicaea was even more 
involved, and it was not until a second General Council was held at  
Constantinople in 381 A.D., that the question was finally settled. 

Modem-Day Arians 
The reason so much prominence has been given t o  Arius is because 

Jehovah's Witnesses themselves regard him as an important link in the 
chain that connects them to  Jesus and his apostles. In The Watchtower 
of March 15, 1965, a reader's question prompted the reply that Arius 
was one of the earlier Witnesses of Jehovah who have been "on earth 
in every period of human history ". 

The Witnesses, unable to trace their historical roots beyond 1872, 
are not  unaware of the anomaly of claiming t o  be Christians. From time 
to time, depending on the particular circumstances, they will disclaim 
the need for such continuity, but  when it suits them, they will claim 
affinity with the Paulicians of the 7th century, the Waldenses of the 
12th century, and any others who have entertained views not dissimilar 
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to their own. Arius' denial of the deity of Christ, which the Witnesses 
also deny, singles him out as one of the early witnesses to Jehovah who 
fearlessly proclaimed the truth that Christ was not God. - - 

The same arguments used by Arius and his followers to justify their 
heretical position in the 4th century, are those used by their modem- 
day counterparts, the Jehovah's Witnesses. Sixteen hundred years ago 
the teachings of Arius were shown to  be Scripturally unsound, and time 
has only served to strengthen the decisions of Nicaea. The Arians, living 
again in the Watch Tower's New World Society, can still be vanquished 
by the same sound Scriptural approach that brought them to  their ruin 
in the 4th century. 

The Watch Tower on the Person of Christ 

As we noted in the previous chapter on the Holy Trinity, there is 
abundant evidence in the Scriptures to show that Jesus Christ is true 
man and true God, but before we examine the evidence more closely, 
it will be well to see what the Witnesses themselves believe on this all- 
important teaching concerning the Person of Christ. The following 
quotations are taken from authoritative Watch Tower publications and 
are faithful to the context from which they are cited. 

1. The Witnesses themselves admit that Jesus was pre-existent as the 
Word (Logos): "Since we have examined so much of what John 
wrote about Jesus who was the Word made flesh . . ."2 But they 
deny that he was God: "By calling his Father 'the only true God' he 
[Jesus] shut himself out from being God or even a part or a Person 
of ~ 0 d " . 3  

2. The "only begotten" Son of God (Jn 1:14; 3:16, 18; 1 Jn 4:9) 
becomes the only created Son of God: "He is not the author of the 
creation of God; but, after God had created him as his first-born 
Son, then God used him as his working Partner in the creating of all 
the rest of creation".4 The Witnesses take the word Son in the sense 
of being the first and only direct creation of God, and therefore 
beloved by God in a special manner and deserving the title "Son" 
of God: "He was before all others of God's creatures, for he was the 
first son that Jehovah God brought forth. Hence he is called 'the 
only begotten Son' of God, for God had no partner in bringing forth 
his first-begotten Son." 
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3. The Watch Tower literature speaks of the preexistent Word as the 
"chief of God's spirit-creatures", and even goes so far as to  identify 
him with the angel Michael: "So on earth it was not even hinted at 
that he [Jesus] had been Michael in heaven and 'one of the chief 
princes'. . . Jehovah is the chiefest Prince, and with Him his Son 
Michael is 'one of the chief princes'. He has become Prince of 
Peace. "6 

The deity of Jesus Christ is one of the cardinal doctrines of the 
Christian faith. Jesus himself revealed that he was God-made-man 
during the three-year period of his public ministry, and it is not some- 
thing that an individual is free to accept or reject as he chooses. The 
apostle John tells us very plainly that wilful rejection of the divine Son- 
ship of Jesus Christ will  lead to the loss of eternal life, and he brands 
all those who deny this doctrine as Antichrists (cf. 1 Jn 2:22; 2 J n  7). 

The Scriptures are not so ambiguous on this important teaching that 
a person cannot be sure what he should believe concerning the Person 
of Jesus Christ. For more than nineteen hundred years the Christian 
faith has proclaimed that Christ is God "manifested in the flesh" 
(1 Tim 3:16), and only a deliberate distortion of the Sacred Scriptures 
can give anyone a reason for denying that the deity of Christ is clearly 
taught in the Bible. 

As we have already seen in the chapter on the Witnesses and the 
Bible, the Watch Tower's New World Translation is a prime example of 
the willingness of the Brooklyn cult to  falsify God's Word in order to 
maintain its erroneous doctrines; and nowhere is this more apparent 
than in the passages that touch upon the deity of Christ. As might be 
expected, the texts which most strongly affirm the deity of Christ are 
the very ones that the Watch Tower has been forced to alter in order 
to destroy their effectiveness. 

"And the Word Was God" 
The Gospel of John introduces us to the Word (Greek: Logos) who 

became flesh and dwelt among us as Jesus Christ (Jn 1:14). This is the 
same Word whom John referred to  a little earlier as God himself - "and 
the Word way God" (Jn 1:l). From their very beginnings, the Jehovah's 
Witnesses have denied that this is the correct rendering of the original 
Greek text, but as every reputable translation rendered it the same way, 
the Witnesses were hard put to  make their stand sound convincing. 

A turning-point in the battle came in 1950, when the Watch Tower 
published its own New WorZd Translation of the Christian Greek 
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Scriptures, with all the desired readings incorporated into the sacred 
text. The troublesome verse of John 1:l was finally rendered to the 
Watch Tower's satisfaction as "Originally the Word was, and the Word 
was with God, and the Word was a god". Even then, four pages of the 
Appendix (pp.773-777) were needed for the attempted justification 
of this deliberate distortion of the apostle's words. When the Watch 
Tower ~ublished its one volume edition of the Bible in 1961, this text 
was revised to read: "In (the) beginning the Word was, and the Word 
was with God, and the Word was a god". 

The controversy surrounding the interpretation of this particular 
verse is almost as old as the Gospel itself. Although the declaration of 
the divinity of Christ contained in John 1 : l  was clearly defined once 
and for all  by the Council of Nicaea in 325 A.D., the verse has always 
remained the subject of prolonged discussion. With the advent of 
Jehovah's Witnesses on the religious scene in the late 19th century, 
and the revival of the Arian controversy, the divinity of Christ has again 
become a live issue, and the old objections must now be answered all 
over again. 

The whole purpose of the Watch Tower's pre-occupation with 
John 1 :1 is to discredit the accepted reading of the verse and introduce 
a neo-arian interpretation into the text in accordance with their 
unitarian outlook. Because John 1:l is an important witness to the 
divinity of Christ, i t  is necessary to  examine-the evidence the Witnesses 
put forward to see whether there are any grounds for their rejection 
of the reading: "and the Word was God". 

There can be no speculation as to the pre-existence of the Word; for 
we are told that at the moment of creation the Word already "was". 
Nor can there be any confusion of the identities of the Father and the 
Word, for the Word was "with" God - "in God's presence". The 
controversy, then, centres around the third part of the verse: "and the 
Word was God". Jehovah's Witnesses refuse to  believe that Christ is 
God, and in the Appendix to  the 1950 edition of the Christian Greek 
Scriptures this pre-conceived opinion led the translators t o  attempt to 
prove that their objections to the accepted reading of the verse 
stemmed from the construction of the Greek text itself. 

To understand the problems associated with the interpretation of 
this text, the clause is here set out  in interlinear fashion: 

Theos en ho Logos 

God was the Word. 
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Because Logos has the definite article (ho) and Theos does not, it 
is proper to translate the verse as "The Word was GodW.7 Mention of 
the definite article brings us to  the crux of the whole controversy. 

The second part of the verse (Jn 1:lb) reads: "The Word was with 
God". In this instance, the Greek has pros ton theon ("with God", or, 
"in God's presence"). Ton Theon (the God) brings out the absolute- 
ness of God, so that a literal sense translation would read: "The Word 
was with THE God", t o  emphasize the fact that it is the one true God 
who is being referred to. Jehovah's Witnesses construe the omission of 
the article as evidence that the Word was something less than God, 
hence, their reading "a god": 

"The God with whom the Word or  Logos was originally is 
designated here by the Greek expression ho Theos,Theos 
preceded by the definite article ho, hence an articular 
Theos. Careful translators recognize that the articular 
construction of the noun points to an identity, apersonality 
whereas an anarthrous [without the article] construction 
points to a quality about s ~ m e o n e . " ~  

On the basis of these prefatory remarks, the translators are prepared 
to accept variant readings ,which render the verse as: "The Word was 
d i ~ i n e " . ~  For Jeholah's Witnesses, "divine" is to be understood as 
something less than God, but such was not the sense intended by the 
translators of the velsions in question; nor by the apostle John. Had 
John wished to say that the Word was "divine", he could have used 
theios (divine), and the only reason the particular versions used thl 

word "divine" in their translations of the text;was to avoid the argu- 
ment put forward in the New World Translation's Appendix: "For how 
can the Word be with the God and at  the same time be that same God?" 
However, as Raymond Brown answers this objection: "Yet for a modem 
Christian reader whose trinitarian background has accustomed him to 
thinking of 'God' as a larger concept than 'God the Father', the trans- 
lation 'The Word was God' is quite correct". l o  

The Importance of the Greek Article 

The omission of the article before "God" not only avoids confusion 
of .identities between the Father and the Word, but also guards against 
the Hellenistic sense of a second God. That tlie Word is not simply a 
divine being (or "a god" as the Witnesses would have us believe) is 
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refuted by the inclusion of the article in John 20:28, where Thomas 
confesses J e y s  as "My God" - ho theos mou (see below). 

Perhaps the most telling reason for the omission of the article was 
given by Bruce M. Metzger, Professor of New Testament Language and 
Literature a t  Princeton Theological Seminary. In his article, Professor. 
Metzger examined the Watch Tower's "a god" translation, and made 
the following observations: 

"As a matter of solid fact, however, such a rendering is a 
frightful mistranslation. I t  overlooks entirely an established 
rule of Greek grammar which necessitates the rendering, 
'. . . and the Word was God'. Some years ago Dr. Ernest 
Cadman Colwell of the University of Chicago pointed out 
in a study of the Greek definite article that, 'A definite 
predicate nominative has the article when it follows the 
verb; it does not have the article when it precedes the verb 
. . . The opening verse of John's Gospel contains one of the 
many passages where this rule suggests the translation of a 
predicate as a definite noun. The absence of the article 
(before theos) does not  make the predicate indefinite or 
qualitative when it precedes the verb; it is indefinite in this 
position only when the context demands it. The context 
makes no such demand in the Gospel of John, for this 
statement cannot be regarded as strange in the prologue of 
the Gospel which reaches its climax in the confession of 
Thomas (John 20:28, 'My Lord and my God')' ". l1 

In an effort t o  support the mistranslation of John 1: 1, the Appendix 
lists thirty-five other passages in John's Gospel where the predicate 
noun has the definite article in Greek. However, as Professor Metzger 
points out, not one of the thirty-five instances is parallel t o  the usage 
in John 1:1, "for in every case the predicate noun stands after the 
verb, and so, according to Colwell's rule, properly has the article 
So far, therefore, from being evidence against the usual translation of 
John 1:1, these instances add confirmation t o  the full enunciation of 
the rule of the Greek definite article."12 

The Appendix also lists nineteen texts where the predicate noun 
does not have the definite article, and states: "If the indefinite article 
can be inserted before the predicate in such texts, no objection can 
rightly be raised against inserting the indefinite article 'a' before the 
anarthrous theos in the predicate of John 1:l to  make it read 'a 
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god' ".I3 But again, as Professor Metzger points out: These texts "are 
exactly in conformity with Colweo's rule, and therefore are added 
proof of the accuracy of the rule". He then continues: "The other 
passages adduced in the Appendix are, for one reason or another, not 
applicable to the question at issue. One must conclude, therefore, that 
no sound reason has been advanced for altering the traditional rendering 
of the opening verse of John's Gospel, '. . .and the Word was God' ". l4 

"The First-Born of All Creation" 

Amongst the Scriptural "evidence" amassed by Jehovah's Witnesses 
to prove that Christ is not God is a text from Colossians 1:15, which 
refers to Christ as "the image of the invisible God, the first-born of all 
creation" (N.W.T.) By repeated emphasis on this particular text, the 
Witnesses claim that Paul is clearly indicating that Christ was the "first 
creation" of God, and therefore, not God himself: 

"In view of these statements and in view of the plain 
evidence of the Scriptures themselves, there is no reason 
for objecting to translations showing that Jesus is, not 
merely God's unique or incomparable Son, but also his 
'only-begotten Son', hence descended from God in the 
sentre of being produced by God. This is confirmed by 
apostolic references to this Son as 'the first-born of all 
creation' and as 'the One born [form of gen.na'o] from 
God' (Col 1:15; 1 John 5:18), while Jesus himself states 
that he is 'the beginning of the creation by God' - 
Rev 3:14." 

In actual fact, Paul is not here speaking of Christ as God's "first 
creation" at all, but is pointing out the pre-eminence of Christ over all 
creation. The term "first-born" (prototokos) then, denotes the position 
of Christ in order of creation. The Jerome Biblical Commentary has the 
following to say: 

"First-born of all creation: In Rom 8 2 9 ,  we find the same 
sequence, 'image' then 'first-born', implying that many 
will share the image of God. The same sense may be here, 
but in view of what follows and other uses of the word 
(e.g., Ps 89:28), it may mean a position of supremacy, 
authority, and power over all creation."16 
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Most authorities would be inclined to  agree that the term expresses 
the priority of Christ in both the temporal and creative sense. As a 
footnote in the Knox Translation suggests, Paul is saying that Christ 
as man "enjoys primacy over the rest of creation", not in the sense that 
he himself is part of that creation, but, rather, in the sense of affirming 
his temporal priority and his Lordship over all creatures. In his letter 
to the Romans, Paul uses similar language when he speaks of the Christ- 
ians who are t o  be incorporated into Christ, "in order that he might be 
the first-born (prototokos) among many brethren" (Rom 8:29). In this 
instance, "first-born" (or "eldest-born" - Knox) bean a more obvious 
reference to  the pre-eminence of Christ, who has all the rights and 
privileges which the Hebrews naturally accorded their first-born male 
children. 

That Paul had no thought of reducing the pre-existent Word to  the 
status of a creature, however exalted, is evident from the verses 
immediately following his mention of Christ as the "first-born" 

(Col 1:15). He informs us that in Christ "all things were created 
through him and for him" (v.16) - not "all other things", as the New 
World Translation's unwarranted additions would have us believe; - 
and further, Christ is said t o  be "before all things" and in him "all 
things hold together" (v.17). In the letter t o  the Hebrews we are told 
that all creation, and this includes the angels, had its beginning through 
him and is completely dependent upon him for its continued existence: 
"He reflects the glory of God and bears the very stamp of his nature, 
upholding the universe by his word of power" (Heb 1:3; see also 
John 1:3 - "All things were made through him, and without him was 
not anything made that was made"). l7 

"The Beginning of God's Creation" 

Another text Jehovah's Witnesses are fond of quoting to  "prove" 
that Christ is merely a creature, is Revelation 3:14, where the apostle 
John calls Christ "the beginning of God's creation". The Witnesses' 
understanding of this text can be seen from the comment in their 1952 
textbook, Let God Be True: 

"The truth of the matter is that the Word is God's Son who 
became Jesus Christ and who did have a beginning. At 
Revelation 3 : 14, he distinctly says he was the beginning of 
the creation by God."18 
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Using this text in conjunction with Colossians 1:15 (see above), the 
Witnesses believe that they have sufficient evidence to justify their 
teaching that the Word is not untreated. However, as the translators 
of the Amplified New Testament point out: 

". . . the difficulties involved in expressing the ideas bound 
up in one Greek word or phrase in an equivalent English 
word or phrase are often insurmountable. In some cases 
the translator finds himself confronted with a Greek term 
that combines the thought of a number of English words, 
each of which conveys some shade of meaning not to be 
found in the others." 

Even after all things have been taken into account, the translator's 
final choice of a word may fail to convey the precise meaning intended 
by the inspired authors. 

Having noted the subtle shades of meaning of the Greek word arche, 
the Amplified New Testament rendered Revelation 3:14 as "the Origin 
and Beginning and Author of God's creation". The Knox Version trans- 
lated the same verse as "the source from which God's creation beganw. 
And in a footnote in the Revised Standard Version, Christ is said to be 
"The principle and source of all creation". 

It is evident from. the above translations that arche can be correctly 
translated as the "beginning of God's creation", but a more judicious 
choice of words that conveys the underlying concept of the Word as 
the author of God's creation is to be preferred. 

The Watch Tower's own New World Translation of the Christian 
Greek Scriptures (1st edition, 1950) rendered John 1:l as: "Originally 
[arche] the Word was. . .". Someone must have pointed out the in- 
congruity of maintaining that Revelation 3:14 could have only one 
meaning when their translation of John 1:l clearly taught otherwise. 
I t  is not surprising that all later editions were promptly revised to 
read: "In the beginning [arche] the Word was . . ." (N.W.T., 1961 ed.). 

Who Is the Word? 

Who is the Word? The Witnesses are apparently not sure themselves. 
They call him the "Son of God", but deny that he is Godb actual Son 
(in. the sense of being God the Son). l9 He was with the Father at  the 
beginning of creation, but he is not eternal.20 He is a "mighty god",21 
but he is still only the chief of God's "spirit-creatures".22 In his created 



38 The Gospel According to Jehovah's Witnesses 

humanity he is known as Jesus Christ, but before his Incarnation he was 
known as the angel Michael. 23 Whoever the Word is, Jehovah's Witnesses 
are adamant that he is not God. 

Paul's letter to the Colossians explicitly teaches that Christ is in- 
finitely above the angels: "For in him all things were created, in heaven 
and on earth, visible and invisible, whether thrones or dominions or 
principalities or authorities" (Col 1:16). "Thrones" and "dominions", 
etc., were the names given to  the various classes of angelic beings. In the 
letter to the Hebrews the author states quite clearly that the eternal 
Word is beyond comparison with any angel. Although, for a time, Jesus 
was made a little lower than the angels (Heb 2:7,9), this actually 
referred to his lowly condition as a man; for, as the writer seems a t  
pains to  show, Jesus is not to  be compared to any angel: 

"For to what angel did God ever say, 'You are my Son, 
today .I have begotten you?' Or again, 'I will be to  him a 
father, and he shall be to me a son?' And again, when he 
brings the first-born into the world, he says, 'Let all God's 
angels worship him'. Of the angels he says, Who makes his 
angels winds, and his servants flames of fire'. But of the Son 
he says, 'Your throne, 0 God, is for ever and ever"' 
(Heb 1:5-8). 

"Mighty God" 

This "chief" of God's spirit-creatures is himself called a "Mighty 
God" by Jehovah's Witnesses (see above). They admit that Isaiah 9:6 
is a messianic text and that i t  found its ultimate fulfilment in Christ, 
but they do not like what it says: 

"And his name will be called 'Wonderful Counselor, Mighty 
God, Everlasting - Father, Prince of Peace'." 

"Everlasting Father", and "Mighty God" (in Hebrew, El Gibbor, 
literally, "God the mighty'? are terms that offer an open challenge to  
professing Christians who deny the deity of Christ. While we must be 
on guard against ascribing a fully developed Christology to this passage 
without due regard for its proper historical setting, Christian tradition 
has been unanimous in seeing Christ as the fulfilment of this promise. 
Since the Witnesses themselves regard these words as finding their fulfil- 
ment in Christ - although with a different interpretation as to their 
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meaning - we can examine them in the light of their Christian fulfil- 
ment. If Jesus is not  o f  the same nature with the Father, then we are 
faced with the absurdity of two beings who are both "mighty Gods". 

Seldom stumped for an explanation for their doctrinal aberrations, 
Jehovah's Witnesses have fallen back on the same line of reasoning they 
used for John 1:l. They point out  that the Hebrew word lacks the 
definite article, and therefore, can be translated as "a mighty god". 

Two points need to  be made regarding the Witnesses'interpretation 
of Isaiah 9:6. Firstly, by identifying the Father (Jehovah God) with 
Almighty God (El Shaddai, cf. Ex 6:3), and calling Jesus "a mighty 
god", they have left us with the unmistakable impression that they 
believe in two Gods; a great God (Jehovah), who is Almighty, and a 
lesser God (Jesus), who is merely mighty. Whichever way one looks at  
it, the idea is monstrous. There can be no such thing as a great God and 
a lesser God, for anything less than God is simply not God at all. 
Strangely enough, Jehovah's Witnesses concur. Jesus, they explain, is 
not a real God a t  all; but as the angels were sometimes referred to  as 
"gods" because of their super-human powers (cf. Job  1:6; Ps 82:lff; 
89:6ff), so Christ is a "mighty god" amongst the angels because of the 
special privileges bestowed upon him by Jehovah God. So all their 
seeming adherence to the Scriptures that refer to Christ as "a god" 
(Is 9:6, Jn  1 : l ;  10:33, etc. - New World interpretation) is simply a 
pretence, and the title they give to  him is nothing more than an empty 
figure of speech. 

Secondly, the Witnesses correctly identify Jehovah with Almighty 
God (Ex 6:3), but  their insistence that Jehovah is the Almighty God, 
while Jesus is merely a mighty god, is demonstrably unsound; both 
Scripturally and logically. The same passage of the Book of Isaiah which 
has furnished Jehovah's Witnesses with their name (Is43:lO) also 
refutes any suggestion that another God - even a "mighty lesser god" 
- inhabits the heavens with him: 

' 6  ' You are my witnesses' says the Lord, 'and my servant 
whom I have chosen, that you may know and believe me 
and understand that I am He. Before me n o  god was formed, 
nor shall there be any after me' " (see also, Is 43:ll-12; 
4436-8). 

Nor can any unqualified distinction be made between the use of 
the words "mighty" and "almighty". Jehovah God is usually referred 
t o  as "Almighty God" (Gen 17: l ;  28:3; 3 5 : l l ;  43:14, etc.), but in 
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